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Systems that promote mental health in the teeth of 
oppression
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Emotional distress can disproportionately disable individuals from minoritized groups, such as Black Americans, due 
to multiple intersecting factors. Addressing these challenges requires a comprehensive, culturally sensitive approach 
to mental health care that promotes inclusivity, accessibility, and representation within the field, to foster 
empowerment and resilience among minoritized communities. Given the weight of negative factors that can lead to 
psychological distress and mental illness, the wellness of Black Americans and how they support their mental health 
is important to acknowledge. In this Series paper, we propose that Black Americans have developed systems for 
managing many of these threats to their survival and wellbeing.

Introduction
We present a strategic pathway toward Black American 
mental health and wellness, consisting of four key 
elements, to combat oppression and tackle racism. First, 
we advocate for nurturing a sense of spirit, drawing 
strength from spirituality and the recognition of the 
value of all life, a historical source of resilience for Black 
American communities. Second, we highlight the 
importance of fostering a sense of nation within the 
Black American community, emphasizing inclusivity 
and belonging. Third, we emphasize the pivotal role of 
devotion to organizing, tracing its roots from anti-slavery 
efforts to contemporary movements.  Finally, we discuss 
self-sacrifice, which is when individuals commit to the 
greater good, often at personal cost. This proposed 
pathway, founded on the centuries of wisdom and 
experience of Black American communities, advocates 
for recognizing the sanctity of all life, fostering unity, 
organizing for change, and embracing self-sacrifice as 
fundamental components in the ongoing struggle 
against oppression and for the promotion of racial 
justice. 

Roots of the strategies for promoting survival 
Alexander Leighton was a social psychiatrist who 
connected the state of community social integration to 
the mental health of community members.1 He argued 
that strong social ties enabled a community to do work 
for its members, including care for the vulnerable, 
regulation of behavior, and problem solving. Black 
American communities have built and used strong 
networks to address not only the array of issues outlined 
by Leighton, but also the management of the problems 
created by oppression.

As outlined by Barber, oppression, and its ideology of 
inequality, is woven into every system of US society, 
including scientific thinking, social organization, 
political systems, judicial systems, religious views, and 
the widespread arming of private citizens, which he has 
labeled “bad biology, sick sociology, political pathology, 

corruptible courts, evil economics, militia madness and 
heretical ontology”.2 These systems, which began in 
North America in the 1600s,3 use dehumanization to 
deny resources and justify maltreatment. Although 
originating in the justification of slavery and 
dispossession of Native Americans, the concept of 
inequality has been applied to women, religious and 
sexual minorities, immigrants, and many other groups.

This Series paper will address some of the survival 
systems launched by Black people in America beginning 
in slavery in the USA and continuing to the present time. 
These systems were created to promote psychological 
wellbeing and wellness in the face of oppression. 
Enslaved Africans worked to end slavery with every 
means at their disposal.4 In the USA, these means 
included overt and covert rebellion, escaping to freedom, 
developing a religion of their own, writing petitions, and 
joining the Union Army during the American Civil War 
as soldiers, cooks, spies, and laborers. These acts 
represented a collective rejection of slavery and a belief in 
freedom and mental liberation. When the Emancipation 
Proclamation was issued by President Abraham Lincoln 
in 1863, freeing those held as slaves in the rebellious 
Southern states, the freed people exulted in their freedom 
and immediately began to reunite their families, take 
ownership of their churches, and join the political 
process.5 One highlight of the period immediately after 
emancipation was movement—enslaved people had 
been forbidden the right to move without a pass (ie, a 
paper authorizing the enslaved person to move off of the 
plantation, issued by a White person in charge of the 
plantation such as an owner or overseer), and passes 
were often contested by White authorities.3 With 
emancipation, Black Americans wanted to move, and 
this desire accelerated with the end of the American Civil 
War. According to Foner, “Beginning with emancipation, 
it seemed that half the South’s Black population took to 
the roads. Southern towns and cities experienced an 
especially large influx of freedmen during and 
immediately after the Civil War.”5
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As described in Foner’s A short history of Reconstruction, 
churches were the first institutions to be developed by 
the freed people, and church “was the first social 
institution fully controlled by Black men in America”.5 
Foner notes that “Churches housed schools, social 
events, and political gatherings. In rural areas, church 
picnics, festivals, and excursions often provided the only 
opportunity for fellowship and recreation. The church 
served as an ‘Ecclesiastical Court House,’ promoting 
moral values, adjudicating family disputes, and 
disciplining individuals for adultery and other illicit 
behavior. In every Black community, ministers were 
among the most respected individuals, esteemed for 
their speaking ability, organizational talents, and good 
judgment on matters both public and private.”5

The second thread of social organizing in Black 
communities comprised Union League political clubs, 
which were created after the ratification of the Fifteenth 
Amendment to the US Constitution gave Black 
freedmen the right to vote.5 Black American men were 
able to run for and hold office, and did so, at every level 
of government. They worked in coalition with 
progressive Southern White people and Northern 
Republicans, especially the radical wing of the party. 
Black American men articulated a progressive agenda, 
including universal free education, protections for 
workers’ rights, access to land, and other policies that 
benefited all poor and working Americans.5 The 
importance of this political organizing for reshaping the 
South, and for sharing power previously held exclusively 
with the so-called Southern oligarchy, made it a target of 
forces, both Southern and Northern, who wanted to 
force the freed people back into some version of highly 
exploited labor.5

Foner notes that another dimension of building the 
Black American community was a commitment to 
education. Black American communities gave land, built 
schools, and paid teachers’ salaries.5 Literacy, denied to 
the enslaved, was embraced by the freed people. The 
poignant story of Booker T Washington, desperate for 
every opportunity to learn to read, was an experience 
repeated many times over across the South.6 Between 
1865 and 1877, a system of schools had been built that 
went from primary and elementary schools through 
universities.5 Reconstruction ended following the 
Compromise of 1877, a political deal that removed federal 
troops from the South. With the withdrawal of federal 
protection, Southern states began enacting restrictive 
laws, known as Black Codes, that severely limited the 
rights of Black Americans.5

The end of Reconstruction in 1877 stripped most Black 
Americans of political power, undermined education, 
and forced workers into new forms of unfree labor, 
including debt slavery and peonage.5 These horrors 
undid much of the progress made during Reconstruction, 
but, as Foner states, “…the autonomous Black family and 
a network of religious and social institutions survived the 

end of Reconstruction. Nor could the seeds of educational 
progress planted then be entirely uprooted.”5

Having forged a community in slavery and transitioned 
together into freedom, Black Americans continued to use 
the strength and ingenuity of their collective to fight for 
survival.7 By the time the Jim Crow laws (which 
established the physical separation of races in 
transportation, schools, hospitals, theaters, and other 
domains of civic life, and denied voting rights and access 
to other forms of civic engagement to Black Americans) 
were enacted in the 1890s, this collective was understood 
to be a people, and one worthy of an anthem.8 Lift Every 
Voice and Sing, known as the Negro National Anthem, 
was written by James Weldon Johnson with music by 
J Rosamund Johnson to celebrate the centennial of 
Abraham Lincoln’s birth.9 The song was first sung by 
500 Black school children in Jacksonville, FL in 1900. 
James Weldon Johnson did not think much about the 
song in the aftermath of that performance, but returned 
some years later to find that it was being sung all over the 
South and in other parts of the country.9

This song is an example of how many Black people 
then and now are able to identify as one cultural group 
and unify in the face of racism and psychological 
duress.10–12 The sense of unity in opposition to oppression 
helped Black Americans make progress in the face of 
segregation (eg, building powerful churches and schools 
to serve the community) and manage setbacks in the face 
of the violence and deprivation associated with 
segregation, such as attacks by the Ku Klux Klan and 
lynchings. By the mid-20th century, Black American 
neighborhoods had created hundreds of kinds of 
organizations, developed skilled leaders in many fields, 
and made progress in the long fight for civil rights.13 

Regressive policies, including urban renewal, planned 
shrinkage of neighborhoods, deindustrialization, and 
mass incarceration, led to upheaval of Black American 
communities, destroying political, economic, social, and 
cultural capital that had been accumulated.14

The destruction of communities and their wealth 
undermined Black health: Black–White health disparities 
became an issue of national concern with the 1985 
Heckler Report from the US Department of Health and 
Human Services.15 In 1990, McCord and Freeman 
reported that Black men in Harlem had a shorter life 
expectancy (54 years) than did men in Bangladesh, which 
was then one of the poorest countries globally.16 These 
disparities have continued, as illustrated during the 
COVID-19 pandemic.17,18 Based on the data presented in 
the following sections of this Series paper, we propose 
that, in the face of these setbacks, the systems of survival 
have continued to support Black Americans in their 
efforts to promote mental health, fight oppression, 
protect self-esteem, and support morale in the face of 
depredations. The figure shows a logic model of efforts to 
enable survival. In the following sections, we will explore 
the four areas indicated in the model: sense of spirit, 
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sense of nation, devotion to organizing, and acceptance 
of self-sacrifice.

Sense of spirit 
The sense of spirit among Black Americans highlights 
two unique perspectives shaping the Black experience in 
an oppressive society. First, it describes the notion that 
everyone is a child of God, which is in direct opposition 
to the infamous Three-Fifths Compromise, which 
determined that Southern US states were permitted to 
count three-fifths of the enslaved Black population to 
determine taxation and representation in the US House 
of Representatives.19 Second, it describes the invaluable 
role of spirituality as a source of strength and comfort 
among Black Americans.

In light of dehumanizing policies and practices from 
slavery to Jim Crow, including the racist legal doctrine 
referred to as separate but equal (derived from the US 
Supreme Court ruling on Plessy v Ferguson, thereby 
allowing segregation20) and mass incarceration, Black 
Americans have fought to maintain a sense of personal 
and communal dignity. Strategies to resist and cope 
against an oppressive society were steeped in reverence 
for the sanctity of all life: Black Americans had to believe 
that Black lives matter long before the Black Lives Matter 
(BLM) movement gained international attention.

Spirituality has been described as “an essential 
characteristic of the African-centered worldview that 
shapes both individual and communal consciousness of 
persons of African descent”.21 Spirituality is an essential 
component of preserving mental wellness among Black 
people.22 As defined by Koenig and colleagues, spirituality 
describes a personal quest for answers to ultimate 

questions about life, meaning, and relationships to the 
sacred.23 Ethnic diversity should be considered in the 
breadth of spirituality practices among the Black 
collective. For example, among Caribbean Black people, 
various ethnographic accounts of the diverse religious 
traditions of the Caribbean region24,25 have focused on 
indigenous religious and spiritual systems such as 
voodoo (also called Vodun), obeah, Santeria, espiritismo, 
Orisha, and Rastafarianism.26

Sense of nation 
Black Americans’ collective resistance and thriving has 
been cultivated through the intentional work of 
developing a sense of nation that sustains Black mental 
wellbeing. This sense of nation has manifested and 
continues to progress through various movements (eg, 
the Colored National Labor Union, the Black Arts 
Movement, and African American Women in Defense 
of Ourselves) that prioritize belongingness and 
inclusiveness.27–30 Belongingness refers to an emotional 
and interpersonal state of connection and support 
between one and others in their environment.31 

Inclusiveness highlights acceptance by and being valued 
within one’s community.32 These factors are essential 
elements of nation building. Cultivating a sense of nation 
has been and continues to be a strategy of survival via 
self-definition and adherence to philosophical 
assumptions about life, relationships, and purpose, 
which imbues Black Americans with dignity, autonomy, 
and connection.33 Several historical and contemporary 
movements (eg, the National Association for the 
Advancement of Colored People [NAACP], the Student 
National Coordinating Committee,34 and the American 

For more on Black Lives Matter 
see https://blacklivesmatter.com

Figure: Logic model of efforts that enable survival
Pathway from community efforts to undo oppression to effective actions of collective resistance.

Community efforts to 
undo oppression

Devotion to organising

Acceptance of self-sacrifice

Sense of spirit

Sense of nation

Creating a setting for problem solving

Building collective efficacy

Making up the resource deficit

Inspiring action and devotion

Creating an inclusive Big Tent approach for thriving

Belonging to the collective

Accessing spiritual strength and comfort

Rejecting heretical ontology

Enabling survival

For more on the National 
Association for the 
Advancement of Colored 
People see https://naacp.org

For more on the American 
Descendants of Slavery 
Advocacy Foundation see 
https://www.adosfoundation.org
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Descendants of Slavery Advocacy Foundation) have 
exemplified key features of nationhood among Black 
Americans: shared language, territory, economic life, 
and psychological paradigms.33 A sense of nation fosters 
belonging among Black Americans, which provides 
physical, psychological, and spiritual resources, and 
offers opportunities for even more inclusiveness within 
Black communities to forge stronger bonds and centers 
of power and empowerment.

Several social movements have advanced a sense of 
nation among Black Americans since 1619. The Niagara 
Movement (1905–11) was one of the first formal attempts 
after emancipation to cultivate a sense of belonging via 
organizing that demanded liberty and resisted 
compromise.35 The Niagara Movement’s mission was 
equity for Black Americans in the areas of voting, 
economics, and health care.36 This movement gave way to 
the NAACP in 1909, co-founded by Ida Wells-Barnett and 
others, which was built around the idea of a multiracial 
coalition against anti-Black violence and oppression. The 
NAACP advanced its mission of racial equality through 
the judicial system and non-violent protests. Although 
the NAACP was, and is, one of the largest social justice 
organizations in the USA, there are some Black 
Americans who have critiqued its ability to provide a true 
sense of belonging, given its emphasis on inter-racial 
relations,37 which was also a critique of the civil rights 
movement of the 1950s and 1960s.

As a result of the distrust of inter-racial coalitions, 
other movements arose that emphasized solidarity 
exclusively among Black Americans. The Nation of 
Islam38 and Black Panthers39 are two examples of social 
movements that provided a sense of belonging to Black 
Americans and emphasized the centrality of their racial 
identity to self-concept, self-worth, and self-
determination. The Nation of Islam was founded in 1930 
by Wallace D Fard, and was designated as a religious 
organization with the purpose of facilitating Black 
spiritual alignment, self-definition, and economic self-
sufficiency.38 The Black Panthers movement emphasized 
education, re-education, and self-determination of Black 
people.39 Their Ten-Point Program articulated many of 
the mechanisms through which it hoped to establish a 
common sense of belonging among Black Americans, 
including collective control of health care, education, and 
housing, and the end of US capitalistic exploitation 
across the globe. We feel these movements together 
represent an emphasis on nation building that prioritized 
intracommunity connection, empowerment, and 
power—all tools to promote mental health in the face of 
oppression.

One of the most recent social movements, BLM, is 
another example of Black Americans’ push to cultivate a 
sense of nation. Officially founded in 2013, after the 
acquittal of Trayvon Martin’s murderer, BLM appeals to 
many Black Americans who are invested in inter-racial, 
transnational, and intersectional freedom; an estimated 

15–26 million people joined the protests on June 6, 2020.40 
BLM is a global movement that seeks to end White 
supremacy and stop violence against Black people. BLM 
draws attention to the fight for Black lives to be treated 
with dignity and protection from anti-Black brutality, and 
it highlights Black joy, imagination, and genius. This 
movement emphasizes, in its mission, the inclusion of 
all Black lives along the intersections of gender, gender 
identity, sexual orientation, ability status, and 
immigration status.

From the Niagara Movement to BLM, Black people 
have pooled their resources to create bonds that foster 
collective resistance through bolstering a sense of 
belongingness. These movements have harnessed the 
gifts of Black people (eg, democracy, economic 
development, folk song, art, and faith);41 however, these 
movements that aimed to build a sense of nation to foster 
belongingness have not always been entirely inclusive of 
Black people across gender, age, socioeconomic status, 
ability status, and sexual orientation.42 Black scholars and 
activists such as Patrisse Cullors and Kimberle Crenshaw 
have used their work to highlight the imperative that 
Black people build a sense of nation to foster collective 
resistance by incorporating the very best gifts of all Black 
community members to ensure sustained liberation and 
wellbeing.43 Such scholars and activists argue that 
the more inclusive we can be of Black people at the 
intersections of various marginalized identities, the 
better we will be able to maintain good holistic health 
and maintain our efforts for liberation and thriving.44 For 
example, including the experiences, talents, and skills of 
Black LGBTQIA people might help to provide a model 
for all Black people across various intersections of social 
identities and experiences of societal oppression, to 
imagine new ways of being. Black LGBTQIA people 
challenge restrictive norms of cisgenderism and gender 
roles, which can hinder emotional exploration, 
playfulness, and expression.45 We believe that this 
inclusiveness has the potential to enhance emotional 
consciousness and has implications for more affirmative 
treatment of self and others. Overall, Black Americans 
have shown skill at creating a sense of nation to support 
our collective resistance. The goal now is to work to 
sustain and strengthen the belongingness and inclusivity 
to ensure sustained mental wellbeing.

Devotion to organizing 
Black Americans have been devoted to organizing from 
the early days of their arrival in North America.46,47 In the 
period before the American Civil War, organizing efforts 
focused on ending slavery. Black people formed the 
foundation of the Abolitionist Movement in the north, 
and resistance to slavery penetrated every area of slave 
life in the North and the South. The Underground 
Railroad, a secret and loosely organized set of safe houses 
and guides that supported enslaved people seeking 
freedom in northern US states or Canada,  is an example 

https://www.adosfoundation.org
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of this organizing effort.46 A plaque at the Underground 
Railroad exhibit in Niagara Falls describes the Black 
waiters who could mobilize on a moment’s notice to 
protect people in danger of being captured by slave 
catchers.48 Several books have documented how Black 
people participated in the Underground Railroad to 
further Black American freedom and liberation.49–51 In the 
historical text Bound for Canaan,46 Fergus Bordewich 
includes a chapter on abolitionist David Ruggles and 
recounts the events in the mid-19th century, detailing the 
central involvement of Black people in the Underground 
Railroad.50 He describes the systems that were 
constructed by Black people, including conductors and 
safe houses where Black people could rest and receive 
food and money. LaRoche highlights the importance of 
free Black people in these deliberate networks, as their 
presence was essential in the expansion of the 
Underground Railroad.49 Finally, Frost describes how 
archeological remains (eg, traces of houses and sheds) in 
states throughout the USA, such as Kentucky and 
Michigan, and across the border in Canada, showed the 
existence of the Underground Railroad and the role of 
Black abolitionists, lay workers, and former slaves in 
building safe pathways toward liberation.51

Following the Union’s victory in the American Civil 
War, the Black Church emerged as the spiritual, cultural, 
economic, and political hub of Black American 
communities.52 The Black Church describes a 
heterogeneous group of institutions that represent some 
of the most trusted, accessible, and influential supporting 
organizations in the USA.53 The term Black Church is 
classically defined as the collection of seven historically 
Black denominations of the Christian faith: the African 
Methodist Episcopal; African Methodist Episcopal Zion 
Church; the Christian Methodist Episcopal Church; the 
National Baptist Convention, USA, Incorporated; the 
National Baptist Convention of America Unincorporated; 
the Progressive Baptist Convention; and the Church of 
God in Christ.54 These denominations encompass about 
65 000–75 000 churches in the USA with an estimated 
membership of 20–24 million people. Other 
denominations or affiliations of the Black Church exist; 
however, about 80% of all African American Christians 
are estimated to belong to one of these seven 
denominations.52,54 Little is known about how 
membership of the Black Church or attendance varies 
among Black ethnicities (eg, Black Latino, Black 
Caribbean, or Black Asian). The Black Church supports 
the mental health of Black Americans through a myriad 
of social justice movements, including voting 
registration, food pantries, and free education.55–57 We 
cannot write about the liberation of Black Americans 
without emphasizing the role of the Black Church as a 
portal to psychological freedom.

Many groups, such as the Black Panther Party and 
BLM, might resonate with more than one thematic 
category, notably both nation building and devotion to 

organizing. Similarly, institutions such as the Black 
Church, although pivotal in organizing efforts, in our 
opinion, can also be closely intertwined with the 
importance of sense of spirituality within the Black 
community. These dynamics are complex and 
multifaceted, often transcending the boundaries of 
discrete categories. They might operate in tandem, 
reinforcing and complementing one another, rather than 
existing in isolation. This acknowledgment prompts us 
to reflect on the interconnectedness of these elements 
within the broader context of Black American 
communities and their history of organizing.

Education is another form of organizing that Black 
Americans use to promote mental health. Education 
takes many forms, including the establishment and 
running of schools at all levels. Surgeon General Joycelyn 
Elders attended an all Black school, Philander Smith 
College in Little Rock, AR, where the president, 
Dr ML Harris, was a Black man.58 Elders recounted how 
the presence of the president of her college played a key 
role in her success, because he intervened when the 
registration team could not find evidence of her 
scholarship.59 Black representation and leadership in 
higher education is salient in Elders’ account of ways 
Black people have thrived in the USA, along with the 
formidable role of Black colleges and universities.59 Black 
Americans who pursue higher education collectively 
understand that this is an essential way to ensure the 
success of the next generation.60,61

Labor organizing by Black Americans has been an 
important sector of organizing work. The story of strikes 
by Black laundry workers in 1881 highlights the 
determination to receive adequate pay for their hard 
work.62 As the union movement grew, Black people were 
often excluded from existing White unions, and had to 
form their own.63 In some cases, as with the Brotherhood 
of Sleeping Car Porters, these unions were successful, 
but often the division of the working class undermined 
the efforts of all unions.64 The creation of industry-wide 
unions in the 1930s marked a breakthrough against 
segregated unions, and gave the union movement the 
strength it needed to make great advances in pay and 
working conditions.63 Black workers, in addition to their 
work in the unions, organized for fair employment 
practices in other settings; for example, the National 
Negro Labor Council led struggles to desegregate many 
workplaces, including the airlines and railroads, from 
1951 to 1956.65,66

Black Americans also organized social and fraternal 
organizations, burial societies, and cultural institutions. 
When they were excluded in any domain, Black 
Americans organized parallel organizations that ranged 
from the Negro leagues in baseball to the national 
societies in medicine, dentistry, and law.67 Although Black 
community organizations have received well deserved 
praise, illegal organizations, although reviled, have also 
been part of the work of organizing. The Bloods and 
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Crips are infamous gangs that have emerged in Black 
communities.68 Although the gangs are violent and their 
work is illegal, the gangs arose in the aftermath of 
deindustrialization, when Black men and women were 
likely to be excluded from the workforce.69 The gangs 
offered an alternative pathway to survival.68 Associating 
gang membership with survival might seem 
counterintuitive; however, scholars have noted that when 
the physiological needs  (eg, food, clothing, and shelter) 
of Maslow’s hierarchy are not met,70 a person might be 
motivated to fill them by, as stated by Malcolm X, “any 
means necessary”.71 In this context, one might appreciate 
how an individual would join a gang to ensure access to 
shelter, food, and physiological safety and belonging, 
regardless of the negative consequences. In this way, we 
contend that gang culture can help people from 
historically excluded backgrounds meet their basic 
needs.

The breadth of organizations that promote safety for 
Black Americans might be difficult to imagine, but it can 
be seen in the photographic collection of Charles 
(commonly known as Teenie) Harris, who worked in The 
Hill District and other Black communities in Pittsburgh. 
His large archive, now housed at the Carnegie Museum 
of Art, documents the vast number and wide range of 
Black organizations that flourished in those 
neighborhoods.72

Self-sacrifice 
All communities struggle to achieve the kind of social 

integration that Leighton described as the foundation of 
health.1 Black Americans, like all others, work to create 
strong social bonds, but in our opinion they must also do 
the extra work of survival: creating a sense of spirit, 
developing the sense of nation, and devoting themselves 
to organizing. Visible images of self-sacrifice abound in 
the photographs of civil rights demonstrations, in images 
of grandparents taking in children who lost their parents 
to disease or violence, and in images of the daily work 
that people do to survive and provide for their families in 
the face of deprivation.73 This message is also carried in 
poetry, religious messages, and family stories. In all 
these ways, the community passes along the expectation 
of self-sacrifice, of giving back, and of achieving on behalf 
of the larger community of Black people.

Black American children are often taught from a 
young age that they will be expected to sacrifice on 
behalf of the larger whole. This sacrifice might mean 
participating in school desegregation, attending a civil 
rights march, or achieving in school and helping the 
community move into spaces that were previously 
closed to Black Americans—ie, becoming the first of 
something, as Justice Ketanji Brown Jackson did, when 
she became the first Black American woman appointed 
to the Supreme Court.74 She noted, “It has taken 
232 years and 115 prior appointments for a Black woman 
to be selected to serve on the Supreme Court of the 

United States. But we’ve made it. We’ve made it, all of 
us… In my family, it took just one generation to go from 
segregation to the Supreme Court of the United 
States.”74 Self-sacrifice carries a high cost for the 
individual, which is acknowledged, for example, by 
elders saying: thank you for what you do for us. This 
simple phrase is loaded with meaning, as it echoes the 
childhood orientation to self-sacrifice as a way of life, 
and affirms that effort is seen, understood, and 
appreciated.

Kessler describes the gendered toll that self-sacrifice 
can take in his cost of caring hypothesis,75 which 
describes higher psychological duress among female 
caregivers compared with men who were engaged in 
helping others in society. Women were also more prone 
to showing symptoms of mental illness compared with 
men, and middle-class Black American women were 
more likely than their White counterparts to provide 
financial support to their family.75,76 Thus, although self-
sacrifice is essential to the survival and enduring spirit 
of Black people, we feel sacrifice should be balanced 
with self-care. Audre Lorde, a Black woman and feminist 
scholar, said: “Caring for myself is not self-indulgence, it 
is self-preservation and that is an act of political 
warfare.”77 Here, she expertly makes the distinction 
between merely surviving and thriving. Black American 
thriving involves overcoming the persistent barriers and 
challenges posed by racism to attain a state of wellbeing, 
prosperity, and equality. Thriving extends beyond just 
surviving, and addresses the need for equitable access to 
resources, opportunities, and rights that enable Black 
Americans to flourish and reach their full potential.78,79

Moving from survival to thriving requires 
comprehensive and sustained efforts on multiple fronts. 
Some key factors that could contribute to this 
transformation are presented in the panel.80 Overall, 
moving from survival to thriving for Black Americans 
requires a sustained commitment from individuals, 
communities, institutions, and society as a whole to 
combat racism, create opportunities, and promote social 
and economic justice.79

The special role of Black elders 
Shorter life spans and higher morbidity rates are 
characteristic of Black Americans.16 Projects such as the 
Adverse Childhood Experiences study have shown that 
Black Americans carry a heavy burden of predisposing 
events that set up this excess morbidity and mortality 
from an early age.81 Black Americans who reach old age, 
especially those who manage to do so in good health, are 
a precious and special part of the Black community.

Black elders are a unique group of individuals who are 
ethnically heterogeneous82 and historically connected by 
a collective voice, and we must not take them for granted. 
Their collective voice serves to guide and empower Black 
people and the generations to come.83–85 Elders exert 
various types of intergenerational influence in the Black 
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family, which have changed over time.84 Elders have a 
role in providing cultural knowledge as a way of closing 
the educational gap and making school more relevant to 
Black American children.85

For centuries, Black Americans have faced social, 
economic, and political injustices, the origins of which 
lie in events rooted in racial oppression dating as far back 
as the 16th century.86 The inception of the Transatlantic 
Slave Trade, in which millions of men, women, and 
children were displaced from Africa and forced into 
slavery in the Americas, marked the beginning of the 
collective historical struggle that Black Americans have 
endured for centuries.87 The diaspora from west and 
central Africa gave rise to an ethnically diverse group of 
Black Americans who once were enslaved, but later 
became free to make profound contributions to American 
history.

Despite the abolition of slavery at the end of 1865, the 
remnants of racialization in the USA have persisted and 
continue to be ingrained in every aspect of American life 
in the forms of institutional and structural racism.88 The 
pervasiveness of racism and its impact on Black people 
have been discussed at length; Black psychiatrists have 
been central to developing the scholarship that 
underscores this dynamic.22,88,89 Currently, the struggles to 
overcome barriers to equality continue, and Black elders 
can serve as mentors and teachers for navigating this 
endemic issue. Black elders have endured centuries of 
oppression, yet have managed to survive and thrive in a 
variety of ways that have shaped the rich history of the 
USA. Therefore, we assert that protecting the legacy of 
this population is important, so that it lives on even after 
individual elders die.

The historical experiences and struggles of Black 
ancestors and elders can give rise to the collective voice, 
which is a source of wisdom and an anchor of resilience 
that we feel must be amplified. The collective voice 
narrating the generations of shared suffering that tested 
mind, body, and spirit, conveys the lessons that we must 
learn to enhance our own understanding and 
appreciation of history, awareness of the present, and 
foresight to shape the future. We feel the collective voice 
refers to one’s oral personal account and other modalities 
of communicating lived experience either through 
music, art, dance, literature, or poetry. The collective 
voice conveys more than just a personal account of the 
events, but also imparts the emotive or affective 
component of Black history, and speaks to the physical 
and psychological repercussions from the accumulation 
of ongoing racism.90

American society must learn to recognize the 
potential long-term effects of chronic racial trauma on 
Black Americans as we age, so that we can develop ways 
to write our story that can be passed down to future 
generations. The psychological and emotional injury 
caused by chronic racism is so profound that it has 
been hypothesized to result in trauma that might 

potentiate neurobiological changes that can be 
transmitted across generations.90,91 Accumulation of 
such stressors over time might lead to physiological 
changes through the so-called weathering hypothesis, 
accounting for the disproportionately high rate of 
adverse health outcomes in Black Americans.81,91,92

Despite these negative outcomes, Black elders 
continue to inspire Black Americans through a shared 
reality of survival and devotion to protecting and caring 
for the younger generation. Black elders can sustain 
Black mental health via actions of self-sacrifice and 
conscious efforts to preserve the integrity of the family 
unit and the community. A prime example of this self-
sacrifice was in the 1990s, during the cocaine epidemic, 
when many grandparents took on the responsibility of 
raising grandchildren.93 Black elders have served as 
surrogate parents and role models to Black American 
children and adolescents, leading by example and 
inspiring us to effectuate societal and political change 
for a better future.

Conclusion 
We expect that the model of collective resistance 
described here offers useful guidance for psychiatrists 

Panel: Factors to support a thriving mental health state 
for Black Amerians 

Addressing systemic racism
Challenging and dismantling systemic racism in institutions 
and policies is crucial, including advocating for equitable 
education, employment opportunities, and criminal justice 
reforms.

Economic empowerment
Promoting economic opportunities and wealth-building 
initiatives for Black communities can create a stronger 
foundation for advancement.

Cultural recognition
Celebrating Black culture, history, and achievements, and 
ensuring proper representation in media, arts, and public 
spaces, can foster a sense of pride and empowerment.

Mental health and wellbeing support
Providing access to mental health resources that 
acknowledge and address the impact of racism on mental 
wellbeing is essential.

Community support and activities
Creating and fostering supportive networks and community 
initiatives that uplift and empower Black individuals can be 
instrumental in fostering thriving.

Education and awareness
Raising awareness about racial injustices, historical contexts, 
and the importance of allyship can help create a more 
inclusive and empathetic society.
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and mental health leaders in many sectors. Although 
treatment of mental illness is often seen as the focus of 
intervention, we believe that Black Americans have been 
able to survive and thrive through community and 
collective action. This model outlines paths of mental 
health and liberation in the face of oppression. 
Community mental health has long had a larger 
perspective that encompasses support of community 
leaders and community organizations to effectuate 
mental health and wellness. This concept is most useful 
in understanding and centering how best to promote and 
support the mental health of Black Americans.
Contributors 
MF, ED, SHH, JL, and AJ all contributed equally to the writing and 
editing of this Series paper. All authors read and approved the final 
manuscript.

Declaration of interests 
We declare no competing interests.

Acknowledgments 
We thank Malack Abbas, Glenda Garcia, Genesis Vicente, and 
Hannah Stower for their collective efforts in compiling author 
comments and editing the papers in this Series. Malack Abbas was a 
postdoctoral fellow in AJ’s laboratory, who organized the response to 
reviewer comments. Glenda Garcia is a Senior Research Coordinator in 
AJ’s laboratory, who incorporated all author responses into the final 
tracked changes document. Genesis Vicente is a program coordinator in 
AJ’s laboratory, who read each section for clarity. Hannah Stower is an 
editor for New York University, who helped in restructuring the final 
Series papers for submission. 

References 
1	 Gould RF. Review of my name is legion by Alexander H. Leighton. 

Soc Work 1960; 5: 121.
2	 Barber, WJ 2nd. Stolen hands, stolen lands: from 1619 to a just 

future. The Riverside Church, New York, NY, USA; Oct 20, 2019. 
http://www.400yearsofinequality.org/stolen-hands-stolen-lands.
html/ (accessed Nov 8, 2023). 

3	 Zinn H. A people’s history of the United States. New York, NY: The 
New Press, 2003.

4	 Aptheker H. American Negro slave revolts. Chichester, NY: 
Columbia University Press, 1943.

5	 Foner E. A short history of Reconstruction New York, NY: Harper 
Perennial Modern Classics, 2015.

6	 Washington BT. Up from slavery: an autobiography. Garden City, 
NY: Doubleday, 1901.

7	 Franklin JH. From slavery to freedom: a history of Negro 
Americans. New York, NY: Knopf, 1978.

8	 Johnson K. Reforming Jim Crow: Southern politics and State in the 
age before Brown. New York, NY: Oxford University Press, 2010. 

9	 Bond JWS. Lift every voice and sing: a celebration of the Negro 
national anthem: 100 years, 100 voices. New York, NY: Random 
House, 2001.

10	 Jacob G, Faber SC, Faber N, Bartlett A, Ouimet AJ, Williams MT. 
A systematic review of Black People coping with racism: 
approaches, analysis, and empowerment. Perspect Psychol Sci 2023; 
18: 392–415.

11	 Pieterse AL, Carter RT. The role of racial identity in perceived 
racism and psychological stress among Black American adults: 
exploring traditional and alternative approaches. J Appl Soc Psychol 
2010; 40: 1028–53.

12	 Shim RS, Vinson SY. Social (in)justice and mental health. 
Washington, DC: American Psychiatric Association Publishing, 
2020.

13	 Fullilove MT. Root shock: how tearing up city neighborhoods hurts 
America, and what we can do about it. New York, NY: NYU Press, 
2016.

14	 Fullilove MT, Wallace R. Serial forced displacement in American 
cities, 1916-2010. J Urban Health 2011; 88: 381–89.

15	 Heckler, MM. Report of the Secretary’s task force on Black and 
minority health. Washington, DC: US Department of Health and 
Human Services, 1985.

16	 McCord C, Freeman HP. Excess mortality in Harlem. N Engl J Med 
1990; 322: 173–77.

17	 Bambra C, Riordan R, Ford J, Matthews F. The COVID-19 
pandemic and health inequalities. J Epidemiol Community Health 
2020; 74: 964–68.

18	 Wallace D, Wallace R. COVID-19 in New York City: an ecology of 
race and class oppression. Cham: Springer, 2020.

19	 Farid M. The prison industrial complex: the final solution to the 
three-fifths problem. J Prison Prisons 2011; 20: 106–18.

20	 Groves HE. Separate but equal—the doctrine of Plessy v. Ferguson. 
Phylon 1951; 12: 66–72.

21	 Brome DR, Owens M, Allen K, Vevaina TD, Allen K, Vevaina T. 
An examination of spirituality among African American women in 
recovery from substance abuse. J Black Psychol 2000; 26: 470–86.

22	 Griffith EEH, Jones BE, Stewart AJ. Black mental health: patients, 
providers, and systems. Washington, DC: American Psychiatric 
Association Publishing, 2019.

23	 Koenig HG. Religion, spirituality, and health: the research and 
clinical implications. ISRN Psychiatry 2012; 2012: 278730.

24	 Stevens-Arroyo A, Gossai H, Murrell N. Religion, culture and 
tradition in the Caribbean. Sociol Relig 2002; 63: 396–97.

25	 Zane WW. Journeys to the spiritual lands: the natural history of a 
West Indian religion. Oxford: Oxford University Press, 1999.

26	 Taylor RJ, Chatters LM, Jackson JS. Correlates of spirituality among 
African Americans and Carribean Blacks in the United States: 
findings from the National Survey of American Life. J Black Psychol 
2009; 35: 317–42.

27	 Pinder SO. Black political thought: from David Walker to the 
present. Cambridge: Cambridge University Press, 2019.

28	 National Archives. Black arts movement (1965-1975). March, 2021. 
https://www.archives.gov/research/african-americans/black-power/
arts (accessed Sept 27, 2023).

29	 Collins C. Honoring Black labor leaders. Feb 9, 2023. https://www.
clasp.org/blog/honoring-black-labor-leaders (accessed 
Sept 27, 2023).

30	 Black Feminist Future. African American women in defense of 
ourselves. https://fractals.blackfeministfuture.org/fractal/aawidoo-
african-american-women-in-defense-of-ourselves/ (accessed 
Sept 27, 2023).

31	 Allen KA, Kern ML, Rozek CS, McInereney D, Slavich GM. 
Belonging: a review of conceptual issues, an integrative framework, 
and directions for future research. Aust J Psychol 2021; 73: 87–102.

32	 Nembhard IM, Edmondson AC. Making it safe: the effects of leader 
inclusiveness and professional status on psychological safety and 
improvement efforts in health care teams. J Organ Behav 2006; 
27: 941–66.

33	 Pointer FH. Marxism and nationalism in Black revolutionary 
movements - U.S.A. 1971. https://escholarship.org/uc/
item/9p21q365 (accessed Aug 20, 2023).

34	 National Archives. The student nonviolent coordinating committee 
(SNCC). June 17, 2022. https://www.archives.gov/research/african-
americans/black-power/sncc (accessed Sept 27, 2023).

35	 History.com Editors. Niagara Movement. Feb 24, 2021. https://www.
history.com/topics/black-history/niagara-movement (accessed 
Nov 10, 2023).

36	 Yale Macmillan Center Gilder Lehrman Center for the Study of 
Slavery, Resistance, and Abolition. Niagara’s declaration of 
principles, 1905. https://glc.yale.edu/niagaras-declaration-
principles-1905 (accessed Sept 1, 2023).

37	 Hamilton CV. The nationalist vs. the integrationist. The New York 
Times, Oct 1, 1972. https://www.nytimes.com/1972/10/01/archives/
the-nationalist-vs-the-integrationist-ideological-foes.html (accessed 
Sept 27, 2023).

38	 Melton JG. Nation of Islam. Britannica, June 19, 2023. https://
www.britannica.com/topic/Nation-of-Islam (accessed 
Aug 20, 2023).

39	 Marxist History Archive. Marxist History: USA: Black Panther 
Party: The Ten-Point Program. https://www.marxists.org/history/
usa/workers/black-panthers/1966/10/15.htm (accessed 
Nov 9, 2023).

https://glc.yale.edu/niagaras-declaration-principles-1905
https://glc.yale.edu/niagaras-declaration-principles-1905


Series

www.thelancet.com/psychiatry   Vol 11   January 2024	 73

40	 Buchanan L, Bui Q, Patel JK. Black Lives Matter may be the largest 
movement in U.S. history. The New York Times, July 3, 2020. 
https://www.nytimes.com/interactive/2020/07/03/us/george-floyd-
protests-crowd-size.html (accessed Sept 27, 2023).

41	 Du Bois WEB. The gift of Black folk: the negroes in the making of 
America. Boston, MA: The Stratford Company, 1924. 

42	 McAllister CLSREKM. Towards an African-centered sociological 
approach to Africana lesbian, gay, bisexual, transgender, queer, 
and intersexed identities and performances: the Kemetic model of 
the cosmological interactive self. Critical Sociology 2012; 
40: 239–56.

43	 Pender KN, Hope EC, Riddick KN. Queering Black activism: 
exploring the relationship between racial identity and Black activist 
orientation among Black LGBTQ youth. J Community Psychol 2019; 
47: 529–43.

44	 Hopkinson N, Myers TK. Afrocentricity of the whole: bringing 
women and LGBTQIA voices in from the theoretical margins. In: 
Langmia K, ed. Black/Africana communication theory. Cham: 
Palgrave Macmillan, 2018: 215–33.

45	 Follins LD, Lassiter JM. Black LGBT health in the United States: the 
intersection of race, gender, and sexual orientation. Lanham, MD: 
Lexington Books, 2016.

46	 Bordewich FM. Bound for Canaan: the Underground Railroad and 
the war for the soul of America. New York, NY: Harper Collins, 
2005.

47	 Thompson E, Fullilove MT. Homeboy came to Orange: a story of 
people’s power. New York, NY: New Village Press, 2018.

48	 Niagara Falls Underground Railroad Heritage Center. Site of the 
Cataract House. https://www.niagarafallsundergroundrailroad.org/
underground_railroad_site/site-of-the-cataract-house/ (accessed 
Nov 8, 2023).

49	 LaRoche CJ. Free Black communities and the Underground 
Railroad: the geography of resistance. Champaign, IL: University of 
Illinois Press, 2014.

50	 Hodges GRG. David Ruggles: a radical Black abolitionist and the 
Underground Railroad in New York City. Chapel Hill, NC: 
The University of North Carolina Press, 2010.

51	 Frost KS. I’ve got a home in Glory Land: a lost tale of the 
Underground Railroad. New York, NY: Farrar, Straus and Giroux, 
2007.

52	 Mohamed B, Cox K, Diamant J, Gecewicz C. A brief overview of 
Black religious history in the U.S. Pew Research Center, 
Feb 16, 2021. https://www.pewresearch.org/religion/2021/02/16/ 
a-brief-overview-of-black-religious-history-in-the-u-s/ (accessed 
Nov 8, 2023).

53	 Brewer LC, Williams DR. We’ve come this far by faith: the role of 
the Black Church in public health. Am J Public Health 2019; 
109: 385–86.

54	 Lincoln CE, Mamiya LH. The Black Church in the African 
American experience. Durham, NC: Duke University Press, 1990.

55	 Blank MB, Mahmood M, Fox JC, Guterbock T. Alternative mental 
health services: the role of the Black Church in the South. 
Am J Public Health 2002; 92: 1668–72.

56	 Parker JS. School mental health services and predominantly Black 
churches: supporting African American students through 
collaborative partnerships. Journal of Negro Eductation 2021; 
90: 508–23.

57	 Daniels DD 3rd. The Black Church has been getting ‘souls to the 
polls’ for more than 60 years. Rice University Kinder Institute for 
Urban Research, Oct 30, 2020. https://kinder.rice.edu/urbanedge/
black-church-has-been-getting-souls-polls-more-60-years (accessed 
Nov 11, 2023).

58	 Philander Smith University. A presidential timeline. https://
pscdigitalarchive.omeka.net/exhibits/show/presidents-of-philander-
smith-/a-presidential-timeline (accessed Nov 8, 2023). 

59	 Elders J, Chanoff D. Joycelyn Elders, MD: from sharecropper’s 
daughter to Surgeon General of the United States of America. 
New York, NY: William Morrow and Company, 1996.

60	 Perna LW. The contribution of historically Black colleges and 
universities to the preparation of African Americans for faculty 
careers. Res High Educ 2001; 42: 267–94.

61	 McCallum CM. “Mom made me do it”: the role of family in African 
Americans’ decisions to enroll in doctoral education. 
J Divers High Educ 2016; 9: 50–63.

62	 Black Woman Magic. The Atlanta Laundry Workers’ strike of 1881. 
The Atlanta Journal-Constitution, Feb 10, 2019. https://www.ajc.
com/news/black-woman-magic-the-atlanta-laundry-workers-
strike-1881/ (accessed Nov 8, 2023). 

63	 Boyer RO, Morais HM. Labor’s untold story. Pittsburgh, PA: United 
Electrical, Radio & Machine Workers of America, 2014.

64	 Woodward L. Brotherhood of sleeping car porters. Britannica, 
March 20, 2023. https://www.britannica.com/topic/Brotherhood-of-
Sleeping-Car-Porters (accessed Nov 8, 2023).

65	 Foner PS. Organized labor and the Black worker, 1619–1981. New 
York, NY: Praeger, 1974.

66	 Hill H. Racial practices of organized labor. In: Jacobson J, ed. The 
Negro and the American labor movement. Garden City, NY: 
Anchor Books, 1968: 286–357.

67	 Aptheker H. A documentary history of the Negro people in the 
United States, 1910–1932. Secaucus, NJ: Citadel Press, 1973.

68	 Sonterblum L. Gang involvement as a means to satisfy basic needs. 
https://wp.nyu.edu/steinhardt-appsych_opus/gang-involvement-as-
a-means-to-satisfy-basic-needs/ (accessed Nov 8, 2023).

69	 Wilson WJ. When work disappears: the world of the new urban 
poor. New York, NY: Knopf, 1996. 

70	 McLeod S. Maslow’s hierarchy of needs. Simply psychology, 2007. 
https://www.simplypsychology.org/maslow.html (accessed 
Nov 8, 2023). 

71	 X, Malcolm. By any means necessary. New York, NY: Pathfinder, 
1992.

72	 Carnegie Museum of Art. Charles “Teenie” Harris archive. https://
carnegieart.org/art/charles-teenie-harris-archive/ (accessed 
Nov 8, 2023).

73	 Green L, Fullilove M, Evans D, Shepard P. “Hey, mom, thanks!”: 
use of focus groups in the development of place-specific materials 
for a community environmental action campaign. 
Environ Health Perspect 2002; 110 (suppl 2): 265–69.

74	 Bustillo X. Ketanji Brown Jackson sworn in as first Black woman on 
the Supreme Court. NPR, June 30, 2022. https://www.npr.
org/2022/06/30/1108714345/ketanji-brown-jackson-supreme-court-
oath-swearing-in (accessed Nov 8, 2023).

75	 Kessler RC, McLeod JD, Wethington E. The costs of caring: 
a perspective on the relationship between sex and psychological 
distress. In: Sarason IG, Sarason ER, eds. Social support: theory, 
research and applications. Dordrecht: Springer, 1985: 491–506.

76	 White GB. Black women: supporting their families—with few 
resources. The Atlantic, June 12, 2017. Available from: https://www.
theatlantic.com/business/archive/2017/06/black-women-
economy/530022/ (accessed Sept 27, 2023).

77	 Baker-Bell A. For Loretta: a Black woman literacy scholar’s journey 
to prioritizing self-preservation and Black feminist–womanist 
storytelling. J Literacy Res 2017; 49: 526–43. 

78	 Kearns A. Thriving, not just surviving: overcoming the pressure to 
succeed as a Black woman. Independently published, 2023. 

79	 Williams CJ. Thriving while Black: the act of surviving and thriving 
in the same space. Atlanta, GA: CKC Publishing, 2020.

80	 Kohn A. Beyond discipline: from compliance to community, 10th 
anniversary edition. Alexandria, VA: Association for Supervision 
and Curriculum Development, 2006.

81	 Lee RD, Chen J. Adverse childhood experiences, mental health, and 
excessive alcohol use: examination of race/ethnicity and sex 
differences. Child Abuse Negl 2017; 69: 40–48. 

82	 Auguste EJ, McDuffie DL, Ighodaro ET, Moye J. Enhancing 
inclusivity of older Black and African American adults in mental 
health research. Clin Gerontol2023; 46: 5–13.

83	 Dei GJS, Karanja W, Erger G. The role of elders and their cultural 
knowledges in schools. In: Dei GJS, Karanja W, Erger G, eds. 
Elders’ cultural knowledges and the question of Black/African 
indigeneity in education. Cham: Springer, 2022: 127–51.

84	 Burton LM, Dilworth-Anderson P. The intergenerational family 
roles of aged Black Americans. Marriage Fam Rev 1991; 16: 311–30.

85	 Peterson JW. Age of wisdom: elderly Black women in family and 
church. In: Sokolowsky J, ed. The cultural context of aging. 
New York, NY: Bergin and Garvey, 1990: 213–28. 

86	 Micheletti SJ, Bryc K, Ancona Esselmann SG, et al. Genetic 
consequences of the transatlantic slave trade in the Americas. 
Am J Hum Genet 2020; 107: 265–77.

https://www.pewresearch.org/religion/2021/02/16/a-brief-overview-of-black-religious-history-in-the-u-s/
https://www.pewresearch.org/religion/2021/02/16/a-brief-overview-of-black-religious-history-in-the-u-s/


Series

74	 www.thelancet.com/psychiatry   Vol 11   January 2024

87	 Micheletti SJ, Bryc K, Ancona Esselmann SG, et al. Genetic 
consequences of the transatlantic slave trade in the Americas. 
Am J Hum Genet 2020; 107: 265–77.

88	 Medlock MM, Shtasel D, Trinh N-HT, Williams DR. Racism and 
psychiatry: contemporary issues and interventions. Cham: 
Humana, 2018.

89	 Williams MT, Skinta MD, Martin-Willett R. After Pierce and Sue: 
a revised racial microaggressions taxonomy. Perspect Psychol Sci 
2021; 16: 991–1007.

90	 Carter RT. Racism and psychological and emotional injury: 
recognizing and assessing race-based traumatic stress. 
Couns Psychol 2007; 35: 13–105.

91	 Lehrner A, Yehuda R. Cultural trauma and epigenetic inheritance. 
Dev Psychopathol 2018; 30: 1763–77.

92	 Geronimus AT. The weathering hypothesis and the health of 
African-American women and infants: evidence and speculations. 
Ethn Dis 1992; 2: 207–21.

93	 Smith-Ruiz D. African American grandmothers providing extensive 
care to their grandchildren: socio-demographic and health 
determinants of life satisfaction. J Sociol Soc Welf 2008; 35: 29–52.

Copyright © 2023 Elsevier Ltd. All rights reserved.


	Systems that promote mental health in the teeth of oppression
	Introduction
	Roots of the strategies for promoting survival
	Sense of spirit
	Sense of nation
	Devotion to organizing
	Self-sacrifice

	The special role of Black elders
	Conclusion
	Acknowledgments
	References




